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ABSTRACT

The purpose of this article is to bighlight on the tradidons corved wooden stool as an excellent art
wark, and also as the most important single artefact in the traditional Ghanaian Chiefs or King's
artistic poraphermalie. As an artwerk, iis design elements and production processes have been
discussed. The selection of appropriate woeds and design morifs for production and their spmbolism
hinve alse been considered. The various fype of stoals available and their sipnificance in the socio-
politica-religious milien of Southern hanaions, have been piven prominence
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INTRODUCTION

The stoeod i5 & carved wooden scat, wihich has been
usged i Ghama since tme immemorial. T pre-danes
the widvent of European chairs, whose introduction
has not diminizsked the importance of stools in
Chana,

The stool stands out as the most important sinsde
art obyject of the  southern Ghanatan Chiof™s or
King's state repalia which include, fhe swards,
umbrellas, lmpuist staffe and the Chief s persona)
omaments. Morthern Ghanaian Chiefs and Kings
51t onskins of certain powerful ferocious predatirg
such as the hon and the leopord. The southern
Ghanainn Chief 15 enstooked or destooled o signify
s coming. into-and leaving office as a Chicf
whereas his northeris counterpart is enskinned or
deskinned . Without o stool or shan theee can be no
Cheef, therefore over the vears thene have bean
struggles between states and different ségments
of the same state and families over rightful
ownership of stools and sking i Ghana,

Az nn impadtant abject, therg is o traditioel ehoice
i bz kind of wood for carving the stool. Smee the
carved stool should be bong lasting and light enough
to facilitate being carried about, practical
eonsiderations influence the wood chaice. Thus,

only a few trees are considercd appropriate for
carang stooks, However, the most important reason
for the choice is retigious,  The selected wood ts
believed to lave supemidural character or spimt of
its own and this explams why [baton 15 poured to
pacify the spirit m the troe (o ensure peace amd
safety of the carver before the tree is felled. In
this regard, the “Osese’ (Holarthena Wulfahergii)
and * Myamedun”  {Alstonia gomgenis) are the
principal spocics wsed, But the most frequently
preferred ong is the " Osese”. This wood 1= whiee
and soft . Sarpong (1971} say= that “its sofiness is
of great advantage 1o the cerver while the whitengss
i important to the customer because he is judged
to e meat and clean or dirty according to the degree
of whiteness of the stool.”

The stool’s nature, dosign and its socio-politico.
religious sipndficance in the cltural miliew of Ghona
formy this subjoct of discussion in this paper

Kinds of Stools

Apart from the stood s peactical use as aseal il iso
work of art and a religaows objeet

There are several kinds of stools. Frrsthy, there ane
the white stocis carved from white woods. There
are also silver stools which are white stools enfirely
plaited wath silvier
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The third kinds are referned to as golden siools
They are mainly whrte stoals plaited with gold leaf
This group of gold-plaited stools ase differeat from
the famous ‘Golden Stool” of Asante which ix
believed to be solid godd  However there are other
types of golden stools, which are carved affer the
model of the ‘Golden Stool” but has no gold leaf
plaited on them at all.  Blackened stools uswally
called arcestral steeds, which are kept in the stool
rooms to recoive ritual offerings during religions
rites, constituic anothee kind.

According to Sarpong (1971);  “stools are also
clazsified according to the sex of the user  There
are men's stools, women's stools (generally
presented by a bride-groom to has bride), and stools
uzed by both men wd women™

Sarpong { 1971} staies further thag,

The social status of the persons who usg
stodla fior officinl purposis, affonds still a
thirds division of stools  We have the

Alsermwa (chicts stool). The Ahemmadwa

{gueen's stool) and the Adammadwa (liter-
ally two-penny stool, de. the poor man's stool)

Priests have their special stools with single
centre supports, and so kave cirtiin

attendanis al the Chief's house ¢.g -Padiock
stool used by the Chief's spokesman

There are alse specially patterned stools with
pamcs, which serve as stool-models for carvers,
thus providing a furiher division of stoels identificd
by mame The Porcupsne stool, Leopard stool, Moon
stool and Elephant stool are examples,

The Stool as an Art Form

The stoal is compased of three parts - the top, the
middle and the base  The top exceeds the base in
width but both have cgoal lengths (Figore, [). The
top s carved smoath, and curved 1o facilitate safe
and comfioriable sitting. It is o taboo 1o carry the
Chaef’s stoal on the head. Therefore the curved
shape of the top makes it casy to camy the stool
onthe back of the peck on coremonial occasions
{Figure 2). The middle has no particular shape
However it ean be carved info difforont motifs
sipnifving the status of the owner. The matif or
design in the middle section identifies the kind of
stool it is, who can own it and its value in ferms of
moncy and culiure,

The base 15 rectangelar in shape and receves some
lincar docoraiions

Fig |, Agronshene Gwa (Stool]
Tepresents 3 typical siool design
A-The top {seai] =
B-The middle section that carmies the dislinctive
mtif or design
C-The hase

Fig. 1. A cevemonial stonl being ¢ arrted on the
hock af the neck

Maost stools are designed to balance horizantally o
symmetrically. This implics that if the stool were
crually and venically divided into twe, a reversc
image of ang half woold replicate the other (Figure
3). However, there are a few stools whose desgns
are asymmetrical, These usually have animal
motifs. The elephant, porcupine and crocodile
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stools are examples (Faygure 4) 1t is clear that a
vertical and cgual divisian of any of these buo beo
hatves wall oot presuce a replicated design of the
opposite aide

The rmiddle section of the staol, which carries the
rrswin meotif o F pattern from which the mume of the
stoo is derived, is artistically the miost expressive
and impressive pan of the wholestanl composition
It 15this part that receves the carver's greates:
attention and draws beavity on his imagmatve and
creative sensdilities. Here all the elements of design
sueh s dot, line, shape and texture sre brought
it play, and superbly and meticalously onzmised
in accordance with the design principles such as
balance, tiythm, repetition, contrast, unity, variety
and dominance to produce an exquisite
masterpiece of & stool that can attract buvers

Thiz top and the base are neitser neglected in artistic
decoration.  Both receive their faur share of
cmbellishment with dolicate and meaningful
symbalic, linear and grometne decorative patterms,
such as @igzag. wave and disk-like lines and
creseunt shapes.  The patterns transform the top
and the base from their basio funetions as the sea
and the ground support respeciivily o heights. of
artistic ercation worthy of attention and admiurslion

The sheer variety wnd complexity of the design
enotifs available in the steol carver s repertaire from
wiich be draws o exscute. his work s amazimg
The sourees of insgiration for hig desiin range from
local proverly amd wise-sayings, plint and anial
[efie, to haman and peometiie forms.

flg. 3 Mamponghene Chva [Siool)
A symmeirically designed siool, A reverse
image ofome hall replicates the atlier

Fig. 4. Evor Giwa (ETephans Saed)
A asvmmetrically desigmed sioo], When vertically
divided, & replicaied design is not possible on the
Oppoile side

Expres=ing admiration of the carver’s ereative
sense, Degan (1988) writes thus,

When an Asante carver is commsssoned by o
chicf, priest or other hagh-ranking member of
seCicty to carve nostool, it meand the pairon
beligves the carver meets a set of rigorous
qualificatims. He must not only be highly skalled
tochnically, but have ereative 1alent and
imagination. Most significantly, he must
conssrentiously obserg the religioes amnd awaral
codes ond be d devoul practitioner For the
Azante, this adberencete moral precepes s
imporiant hecanse the stool  has much mose
than practical attributes. The use of symbals in
e carving means that the stool will conyvey
messages, ond  thes: must be exprssed with
artistry. More smportantly, the stool will
evemtually house the spant of its envner

Syvmbalism of the Stool

I the traditional lifc of the Akan ethnic group of
Ghana, 2 sto0l 15 belicved to symbolise the soul of
the society. Thes view is shared by Toumas, | 1975)
it 8 descussion on the Golden Stool of Asante with
4 sladement that “its significance was seen in the
unity it gave w the naton, for it was belicved o
contuin the soul of the nation™ The top part of the
steal nrved smoath andd shaped in e form of o
ergszenl symboalises the warmth of the, mother's
embrace. The meddle portion— the most artistically
ereative and expressive parl of the stool, is
embralfished with various pattermns and symbals From
which the sieol's name is desived
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Every design used in a stool has connotation
and thus functions asa verbal as well a5 visul
message.  The language of these symbols s
known and has been integrated and accepied
by the soeiety. The patron who has
commissioned a stool usually has a particular
status in his society. Accordingly, themes or
symboly are chosen by the patron from the
lasger imventory that the carver possesscs.
Some themes might featore antmals, birds,
human figures or abatract geometrical forms;
somi of these themes can he interpreted inoa
number of ways,
flhepan, [9RAE

The obi-te-obi-so dwa meaning (someone sits-
upon-ancther stool) carved in the form of two stools
with ong on top of the ather (Fig. 5) i3 a typical
example According to Sarpong {1971 ) this design
connotes the face that there i3 a hicrachical order
in society. Even among chicfs, pricstz, elders and
the fike. there i an order of precedence to be
ohserved for the pood povernance of the
CORTITIILY.

A powerful Paramount Chief may have the
rainbow stool which is a reproduction of the Akan
proverh “Kontonkurowi eda amansan kon mo”
meaning (the rainbow is sround the neck of every
netion, {Frg, 6}, The symbolism s two-fald i
renands the powerful chiel that death is the Tog of
everybody including hus powerful self therofane he
shauld not be prowd and cgostic. Sceondly it depices
the authanty of the Chief over all the citizens of
the stale

Fig. 5 Chicte-051-5% Gwa
“ESomoone sits apon another’ glood, A symbol of
hizrachical ardes in socicty

Fig, 6 Kontekarawd Gve
The Raidbow St0al Symbalises sthe fact thar death is
the kot of everybody or the Chiels awthority is sver all
the citizens of ihe siate

* The panther and elephant represent the great
posecr and authority of the king,

= The erocodile s a symbol of haliness and
sicredness

* The “stool of quills' tells the kings advisor
that be must be, Like the puill, georessive i his
protection of the king and his socisty

* The “lover back stood” svmbolises the love
and affisetion of & man for his bekoved (usaally
given to the woman he will marry)

= The ‘good fortune stool” s usaally given by &
freend or family mentber when thay want to
wish someane good luck.

Significance of the Stool ’

The mesaming and ingportance of the staol i soathern
Ghaita can be seen in the social, political and
rehigious Tobes it plavs in the lifo of the people

Socisl Significance of the Stool

The symbolic message carved in the middle portion
of the stool reflects the owners prestige and
autharity. The stool is therefore o status svimbol

There are stools of cvery type for every siatus:
caemmen s for the ordinary man 6r woman, the
more claborate for the king. “There are siools Far
the council of the king, the king's speaker, chief,
sub-chiefs. priests, reapected elders and other
preanle of mote and Tderarchy:

There are stools for sccular, public and royul
functions. All of these functions and hicrarchics
are reflicted in the design @nd decoration of the -
stool”,  (Depon, J088)
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Every Ghansian can purchase as many stools a5
possible o hisher hoart’s desire on conditeon that
the tvpe or maodel of the stool compares with his?
her states. The greater the respect and the higher
the status, the larger the stool and the more
clabosate its antisiry

Diggan { 1984) cxpresses the view that “the status
represented by the stool s significant. Chicfs who
ik not perform as expected and fail in their duty
can be destoaled. This strips them of thear duties,
auibority and prestioe and consequently, of thear
status.” On the other hand (f o chief fulfils his
traditional dutiez and roles as expocted by his
community, he is honoured afier his demise with 2
blackencd stool. His soul weould thus be
immartalised and his descendants can then rely on
his continued spiritual help and counsel when
required.

The possession of a stool is considered as a
necessity. Kyorematen (1964 eguncs that ™1t was
on & stool that a deceased person was bathed
before being laid in state”. He continues furthies
that it was customary for o husband to present his
mowly named wifs & stonl o make sure of keeping
keor Elaborating on the significance of the stool,
Kycrematen (1964) mdicates that 'a young girl
pridergoing the nte to mark her anainment of
puberty was placed on a stool ” He also smphasises
that “the first gift to be made by a father 10 his
child when the |ateer began to crawl was 2 stool”

It is thas chose association hetween a person and
his/her stool that has brought atboat the saving “there
ig no seeret between o pecson and hisfher stool”.
A person’s spirit is believed to continoe fo anhabit
even after his death the stool be regularly used.
This s why tradstionally a persen ig advised to nlt
his/her stood whenever leavimiz it to prevent

soane ather spint from eccupying it Thia implies
that the stood is thus mmbued with the owner’s
personality,

To this day, one can see traditional stools in daily
use, Although they are mixed with contemporary
chaies, their fonction i still morg signifenay, "o
i, our respoct and honeur 15 measured by the
gualidy ond quantity of e stools 0 our posscssin
Althouzh we use madem chairs, we will never give
un our iredrtional stools.™ (Degan, 1988} quoting a
teacher in Kumasi,

Political Significance of the Stool

The stool ‘s politcal significance in southern Glanz
cannil be over emphasised, Tt is the wadrhonal
symhod of the authority of the king or chief. It 15 a
unifying force which binds the state (ogether as an
entity composed of individuals, farmbes, clans and
ethmic groups. It represents the soul of the siate
whose safety and honour muest he religiously
guarded, It symbolises the state, and features
prominently in most state emblems i southern
Ghana, Parcels of Land under the custody of
chief’s are referred tooas “stool lands " which are
Teeldd i trust for the state or the people. This implics
ihar the destiny and hisiory of traditional states of
southern Ghanz rulzd by the vanous Amanbene
{Paramount Chief) is bound ap with the various
groole of state The magniiude of this assertion can
perhiaps be best illustrated

with the story of the “Colden Stool” i the tradstions
of the Asante Kingdom without prejudices to other
equally impaortant stools of state in Gliana,

According to Degan ([988), a teacher mi Kuimasi
aaid “The history of th Asante without the Gokden
Stood is like the hestory of Christiznity without Jesus
Christ.™ Degan is of the view that in their tradition,
the Asante lave hundreds of variations on the story
of the Gaolden Stool. 1t i woven mto their history
and tepends and i often more claborate than the
follow paraphrase;

There was a time when the Asanie people
suffered under the dounation of the Denkyira
people and their king, Ntim Gyakan.  Every
wear they had topay him tribute in large quantites
of gold dust and the best of their wonicn. The
Asante king, Orsci Tutw resolved to lead his
people 10 revold

First. he persuaded the chiefs and rulers in his
area to create & confideration and unify their
armies. Then, for amwal tribute, he semt Niim
Ciyakan not gold dust, but bags of stone,

War broke out. In 1700, with the help of his
friend, the great prest, magscian and los-malker,
Anokye, Osed Tutw was able 1o lead his people
o victory over the Denkyim, Upon captunng
i Gyakari, they beheaded him. Adler the
victory, some.of the chicfs and rulers wanted 1o
leave the alliance, but Anckye was determined
to keep them umited. On & chosen Friday he
mwitied all the kings, chiefs and other rulers toa
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o cclcbration of their vigtary. Suddenly,
dittk clouds gathered over tho. cokebrants
Thundee roased, hghtning split the sky a5
dust rose from the ground. Then, from
above, they saw desqending a bemutiful
white stool, eovered with gobd.

It moved dovwn among ther and settled an
Oser Tutu's knee

The miracle of its pppearance fi ancw
unity among the Asante leaders. In it
aliidad the nition’s soul and it must be their
comman goal ta pratect it Thes stool is
called Sika Dwa Kofi - The Geld Stool on
Frday. (Dopan, L95E)

From thit time, the Golden Stool was coneealed,
well guarded and only displayed o important of
occasions. Mo one - ot ¢ven the king — i allowed
o it o fL pat i it ever allowed totouch thse grownsd.
When outdoored, it sits atop anacher stool. 1 the
Asante et thnt the Gobden Stoal might be m danger,
threatened with seizure or discovercd, they
sacrificed animals and made sacred offerings

Ine 1900, the British govemor deeply insulted the
sanctity of the Golden S1o0] when he démanded to
sit on it The Asante people were coragsd it was
nol 2 throne, but their most sasred ohyect. To sve
it they dieclared war agamst the British. Even thouwigh
they were defeated they saw victory (n the fact
tlsan the stood remined wath them

In 1920, road workers near K umast discovered the
Giolden Stool snd sicle its pold. When the Asante
people discovered this, national mourning wies
declared, The British ot last understood the
seriousness of the siouation, The culprits were
imprisoacd by the British; - the Asante rachitbomal
court had demanded the death penalty.

The central tole of the Golden Siool in the politcal
lifiz of the Asantc is perhaps captuned mose vividly
with the following account of the story of the Golden
Stool by EW. Smith
Early in the cighteen century there came
te 1l court of Osét Tutw, the founh King
of Ashanti, a colebrated mogisian named
Anotehi, who announeed that e was
commissioned by Omyame, the god of the
sky, to make Ashanti a great ard powerful

pateon, Tn the presence of the King and a
preat multitade he drew down from huanen
& black cloud from which lssued the
rumbslings of thunder and a wooden stool
Tl stool sank slowly throngh the airgll it
rested wpon the King's knees without
touching the carth. Except for the gold
which partially covered if, the stool was
such 28 Africans commeondy use, Anotchi
proclaimed that it contaimed the: simrnm
ithe soul} of the Ashanti people, thal with
it waas bound wp thesr power, their honour,
their welfare, and that if gvee it were
captured or destroyed  the naticn would
purigh. (Smith. 1930

Smith (1930) is of the view that the Stoal is
cherished as Lhe most sacred posscssion of the
Asante Kingdom which is mever allowed Lo touch
the ground. When it is brought out, it is placed on
an chephant skin spread upon the groutd and 18
covered with a eloth of a special kind. Not oven
the kimg ever sits upon it 1n solana proccesion, i
{5 carmied under 113 eowil umbrelka and a

by its own- attcadants. whe In pomp and number
exceed the artendants af the King whe watks behind
[

Apsart from its real meammy; a8 a wooden scat, the
waord “stool 15 used o imply the affice of the Chicf
or Kirg, Wihen the actual ruler dies, the situation 1
referred to as “the stool has fallen” The word
therefore connotes the acheal seat ami fiaie or
office of Chiefs 11 is by reason of the stood that
once becomes o chiel and enjoye "porsonal
saorodneas’. The cxpression o sit on the stool”
% froquently weed to signify to bea Chicl. Both the
Chiel and his subjects anech great importance, o
fhe fact that one *sits‘on the sial’, for it iz anly n
that capacity that a Chicl takes on i sacred and
pricsily character and 15 deemed waorthy Lo
discharge the religions, administrative, exceutive,
judiciary and military functions that arc of prime
mportance and part of hes holy duty, which is so
necassary that it may mgver be negheeted. 10 miny
bo said that the autharity and power the Chiel
wields emanate Froo the stgol, which provides his
gaered characier Weiting about the authority and
sacred charzcter of the Asantehene who “sitg” on
the Geolden Stool, Twimaah {1975) exprosses the
view that ‘the Golden Stool stll symbolises the
emiblem of 1the authority of the Asantchens, the
cvidence of his umgue, sacred ordination’

Giving an aceount of the enstoolment ceremony of
the Asantehens, A A, Kyorematen (1970) writes
s follows
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Then follows the climas of the Asantehene-eles
bomyg placed on the Golden Stool and proclaimed
as Asanichene For this the Mamponhene
swpported by the righ Wing Amanhense, holds
the right arm of the King-cleer, the
Assumengpvahiene supported by the Lefi
Wing Amanhene holds the left arm, the
Kyidombene with the support of the Kyvidom
Chicfs, the Kronti and Akwaniy eliiefs, and
the Gryaase, Ankoben and Manwerg Chiefs hold
his waist, nght foot and lefi foot, respectively,
and place him three comseoutive times on the
Golden Stool with the Mamponhene sayving as
foldonws:-

Cleet e Paka Mo e wo:

Mekurg wi msa nifa no wede we s owo
Haranan akondwig oo

{manbupn na pepe

MNyame nhvira we

Translated os;

Yerti “ctre o leweenaant of 8l g Pokn
it 1s wner right hand that Fhodd ro ploce
e or e Stoof of Joargecesion

I1 15 pood poversmen! that we expeet
fre o

May Crod lexy o

The Ehecenmedhers of Ashont and Kokofu and
the women around raise shouts of praisc ani
thaikegving

The enstooled King is taken away in a palangun
by the Ascamfoo 1o the Mmeds Room ot the
Paluce, there 1o rest uniil break of day. Jubilation
and mermment continwcs

Ose Kwadwo {2000} supports the above account
on the enstoalment of the Asantehene with a
general deseription of the mstallation of a chicf
whien he sucoinctly stages
After the oath the elders cscort him to s seat.
In the night, the ¢iders send the new chief to
the Stool room and place his butiocks three times
on the hlack stoc] of the sgare

sarpoig (ERTH) stales Usad, “Duridng Ui bizstallatica
of & candidale as o Chief, he s suspended throo
congecutive times on cither a biackened stool or o
cercmonial stogl {in states whene therz 1s no
blackened stool) as a sign of his enstoolment. The

Chaet’s stoof is also belicved to be the resting place
as-well ms the symbal of the Chief'zsoul  If is
therefore an object, whach inspires and i+ aceorded
great homour asd respoct

Warren (1%86) confirms the foregoing when he
opines that “apart from befmg a ruler, the Chiel is
also n svmbol of etlimic identity and the embediment
of values.™ Warren is of the view that the political
syvmbol of Cheftancy s the blackened sioal, He
comtinues that:

Chicfs are sacred beeause of the link they have
wth the ancesiors and gods by way of the stool

While enstooled. the Chicf™s blood s sacred:; in
casg of injury or loss of bleod. a sheep must be
sacrificed to prevent danger befalling the chiefs
subjects.. Respect 15 more for the office
reprasented by the stool, less for the actual
incumbent, should a. chicf be degooled be may
b shown much disrespect, atmsed, and may be
banished.

The Chief 15 thus careful 1o respect the
decentralization of his power becanss those who
scleet ham can just as easily destood him, Warren
[1986] also deseribes the situation thus:
“Democracy is again trinmphant, though ready to
allow Autocracy to boast the semblance of power™

Warren (1986) states further thas

The fazct that the stool s alwavs greater than
the oo who oceupies it is in itsell a check oo
dispotizm.  After the death o desfoolment of &
chief cortain subchiefs (werempefo) seize end
carry off the blackened stools without which
a niw Chicf cannot be enstooled; this counters
the ambitinns of contenders for the stool

Warren's account on the seizure of the blackened
stonl by the Werempefo for safe keeping when it
bocomes vacant is further buttressed by the nar-
rative of Obeng (1088) as follows:

During his tenore of office the chief has
possession and custody of all stool property,
wchuding all the ancestral ssoals. Upan the death
of a chief the ‘Werempefo' who are usually
“Givanse” subjects, take possession of the stool
No persan belonging 1o the Stoal Family can be
a member of the “Werempe™  If a chief is
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destooled, the stoad, its regalia and paraphemnalia
ang taken away from him and placed wnder the
cang ind profection of the Ghyaasdhent, who by
custom, is the proper custodian of all stool
property for as fong as the stool remains vicant.
In such a case the Chyassehene usunlly resides
at the Falace, The quesn-mother or Obaahimaa
has nothing to do with the custody of stool

progerty

It 15 clear from the above that the stool can become
vacant through death or destoolment of the
occupant, Abdication is another means of ¢reating
a vacant stool, but it i3 rather rare  The most
dramatec way of making 2 stool vacant however is
try destoolment as a consequence of a misconduct
on the part of the occupant. A misconduct covers
awide range of msbehaveour which in the view of
the community and its elders brings the name and
honour of the stool, the chieftainey mstitution or
the state into disrepute. Any of the following;
excessive drunkenness, covelousness, stealing,
being disrespoctful, displaying cowardice in front
of the eneeny during hattle, breaking the cath of
allogiance or being a pugnacious character, could
be the basis for prefermng destoolment charpes
against the incumbent chicf

When the mishehaviour was established,
The Paramount chicf would order his men
To remove the sandals of the chicl, and

A sheep slaughtered to serve as o stamp
on the destoalment. (Dae-Fwadwo, 2000),

A chief"s foot is not to toush the bare groond or
floor. This is considered o taboo duc to his sacred
nature assumed upon ascension to the stool, By
remaving his pair of sandals, he is forced o step
an the ground bare-footed thus breaking the taboo
inchicating his destookment

The destoolment strips the ex-chisf of s dutics,
authority and prestigpe and consequently his status.

The foss of gatus deprives him of the hooour of
having & blackened stool mads in his nume whach
i% the preserve of chicfs who performed their dutics
with honoar and respect The Mockenred stoal i
the pivot of the ancestral cult provalent among
somthern Ghanatans.

Religions Significance of the Stoal

The Blackened Stool a8 a sacred object plays o
central role in the religious life of southcm
Ghanaians especially among the Akan speaking
poaples, Tt roles are decply woven in a complex
set of relationships that 13 unigque in the world
Sarpong (1971) expresses the view that mamy
civilizations and ancicnt societies worshap the dead
and communicate with their spints in oumenoes
ways, “but none of them communicates with theis
ancestors through the medium of a stool, The
venerittion of stools (s & specdal peculinrty of the
Abun-speaking peoples of Ghisna"

Dhzran (1988, writing about the religious: mole of
Blackened stools in Asante expresses the view that;

Other people of Africa do carve and use
stools dn cercmonies, but for the Asamte the
stool i the central obgect in thoir spiritsallives
They house the ‘blackened’ stoal — those that
omee belonged to catcemed pricst and respected
chiefs. The stools are, for the Asante, sacred
obpects: The soul of the most  revered and
immortalized anceztons alade wathin them,

Tha stools that were frequentdy weed by lders whi
bed good hves worthy of censlasiony, and those of
Chief's who had very suceessful reigns are
preserved by being blackened The blackening
process imvolves the application of a mixture of cags
and sact on the stools.

The Blackencd Stools are kept in stool rooms, and
are regarded as altars or shrines to receive
sacrificial offerings on festive occasions, and during
the perfarmance of religions rites. The ancestral
spirits belicved to mhabat such backened stoals arc
revered, vencrated and asked for their profection
and blessing. The existence of the Ancestral Culi
among the Akans especially, 15 woven around the
Blackened Stoods.

The religicus significance of Blackened or
Ancestral stools which gains prominence duning
festivals 1s emphagised this,

Festivals wsually go waith {raditional rituals
passed down from past gencrations to the
present. They are charactenasd by a corporate
worship of the ancestral spinits who, it is
believed, abide m the ancestral stools
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Among the Akans, these toval stools have
become the svmbol of the spiritual — existence
of the people. Fostivals generally call for
propitiation

and solicitation of favours and merey of the
nncesiral sparits

The exercise is ondertaken on belalf of the
communiy by the chief who is the svmbol of
the =tate and the mediator between the lving
and the dead. On such occasions, he punfics
the wation from past blemsshes, pravs for
intercassion on behalf of his people of the
Suprome Bemg (God) and for Wessings and a
better hife. His use of blood on the black-stools
at festivals in either the Roval Mawsoleum or at
the sacred riverside is thesefiore quile significant:
According 1o Akan belief, the Blood revitnlizes
the ancestral spirits in the stools

Food in the form of mashed vams as well as
strong donks are also offered to g new lifie 1o
the stools of the dead kings, (Asihene, 1980}

Ihe Akan's belicf asd fath m the gpintual potency

of the blackemed or ancesiral stoof s the reason
whee iy ritual ceresnonies are performed aroumd
it The ecletration of the varous annual festivals
revelye dround the blackened or ancestral stonl, as
sl i simple nuals as naming of & ngw-bom, the
seekani: of forgiveness. for contravention of moral
Sl tour, the praver of 2 mn who morteaged hig
fored (L prays o the sport so that he can quickly
tecov o complete ownership), the prover of the
chiet before the leaves on o long journey (be asks
for th protection of s ancessors that dwell in (e
Mack stools). [nolden times, the blackened stools
wore carried by warrions: inta battle =o that the
amceszral spints would protect them

CONCLUSION

The stoot i= first and foremost i seulptured rowork
carved out of wood, Its functions in the soceal,
religéous and political arenas in soothern Ghana have
been raksed dramatically to a prominent stagus that
trastscenils s domestic wse as 2 seal, 1t has thos
becomo an clevated symbol of palitical nond spirtual
eminence.

All Chiefs and Kings of southern CGhans owe their
positions and dignity as traditional rulers with social,

rehigions and political authonty 1o the Ancestral
Blackened Stools or Ceremonial Stools upon which
theey were invested as rulers end would be divested
of their authority when the need arizos,

Without the stool then there could be ne chicfs, no
symibol of the sl of s1ate, i altacs or shrines for
ancestzal veneration for spintual support or backing
For the people .

By wirtue of is close relationship with 185 users and
its assoceted roles i the relignows and political life
of gouthern Chanaiang, the stool, an ordimary pecee
of fumiure, has bicome o =ocial, religions and
pobimeal symbol par excellence
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