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INTRODUCTION

For centuries, scholars from various disciplines, including anthropology, theology, and philosophy, have
debated and researched the concept of human nature.® This concept encompasses a comprehensive
understanding of the innate traits, tendencies, and qualities that are critical to defining the human condition.?
One prominent figure who made significant contributions to the understanding of human nature is Reinhold
Niebuhr, a renowned twentieth-century theologian.

Niebuhr’s theological anthropology acknowledges the inherent limitations and fallibility of human
beings while recognizing their capacity for transcendence, susceptibility to sin, and openness to grace.® His
ideas have left a profound impact on theological thought and continue to be the subject of scholarly debate and
analysis. Notwithstanding, the Seventh-day Adventist (SDA) Church holds a distinct view of human nature,
emphasizing its holistic nature, the restoration of the divine image, and the transformative potential through the
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3 Reinhold Niebuhr, The Nature and Destiny of Man: A Christian Interpretation. (New York: Charles Scribner’s Sons, 1941), 20.
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indwelling of the Holy Spirit. This perspective brings attention to the comprehensive dimensions of human
existence and the significance of the divine in shaping human nature.

This article aims to undertake a comparative analysis of Niebuhr's anthropology and the SDA view of
human nature to enrich contemporary theological discourse. The study seeks to critically evaluate Niebuhr's
theological reflections on human nature, with a focus on the notions of limitations, fallibility, transcendence,
susceptibility to sin, and openness to grace within his framework. Simultaneously, it examines the SDA
perspective by exploring its emphasis on the holistic understanding of human nature, the restoration of the divine
image, and the transformative potential through the indwelling of the Holy Spirit. The research employs a
comprehensive methodology that includes a critical analysis of relevant sources. By examining Niebuhr's
writings and drawing from a wide range of scholarly literature, the study assesses the influences on his
theological thinking and expositions regarding human nature. Additionally, it engages relevant SDA theological
texts, exploring the foundations and theological implications of their understanding of human nature.

Through this comparative analysis, the article aims to shed light on the similarities, differences, and
theological implications of these two perspectives on human nature. It seeks to deepen understanding of the
complexities of human existence, providing valuable insights for contemporary theological discourse. By
critically examining and comparing Niebuhr's theology and the SDA perspective, this research contributes to
the ongoing theological exploration of human nature, providing a scholarly understanding of the human
condition and guiding theological discussions in the modern context.

Niebuhr’s View of the Human Person

Niebuhr’s theology is characterized by a deep concern for the human condition, and his understanding of the
human person is central to his theological vision.* Niebuhr’s key theological arguments are based on the idea
that human beings are intrinsically fallen and that attempts to achieve perfection result in hubris, idolatry, and
sin.® His view of the human person emphasizes the importance of balancing human potential with an awareness
of human limitations and the reality of sin. This understanding of the human person as fallen and limiting has
been widely discussed in theological literature and has been both criticized and defended by scholars.

Human Nature in Niebuhr’s Writings

Niebuhr's writings explored the complex nature of human beings, including their capacity to be both good and
evil. This section highlights Niebuhr’s view of the human person, examining his ideas on self-transcendence,
sin and evil, the problem of human freedom, and the implications of his anthropology for human dignity and
responsibility. Further, this section assesses the strengths and weaknesses of Niebuhr’s view of human nature,
drawing on the insights and criticisms of other theologians and thinkers.

Human Nature as Self-Transcendence
Niebuhr’s idea that human nature is self-transcending is based on his concept of theological anthropology, which
states that human beings are free and capable of transcending nature but are also fallen and sinful.® Niebuhr
writes, “The human self cannot exist in isolation from the rest of reality; it is only in the context of the whole of
creation that it can come to its own.”” Niebuhr argues that self-transcendence is rooted in reason and moral
discernment, which allows individuals to recognize and respond to the ethical demands of the world.? Thus, the
self-transcendence of man is ingrained in man’s capacity for self-reflection and self-criticism. Niebuhr believes
that human beings are unique in their ability to reflect on their actions and motivations and to recognize the
limitations of their perspective. Williams Rowan posits that Niebuhr understands human beings as “transcendent
animals” whose capacity for self-transcendence separates them from other animals.® Niebuhr’s thought explores
the tension between the potential for self-transcendence and the reality of human sin and brokenness.°

David Gushee observes that Niebuhr’s emphasis on self-transcendence offers a valuable corrective to
contemporary individualism and narcissism.** As Gushee notes, Niebuhr’s view of human nature emphasizes

4 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 93.

5 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 118.

6 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 270.

" Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 48.

8 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 45.

® Rowan Williams, On Christian Theology (Malden, MA: Wiley-Blackwell, 2000), 14-15; Gatfield, “The Isimodeni Style: Traditional
Beadwork, Zulu Trinket or South African Sartorial Tradition on Durban’s Golden Mile?” 127-28.

10 Reinhold Niebuhr, The Irony of American History (Chicago, IL: University of Chicago Press, 2010), 45.

1 David P. Gushee, “Reinhold Niebuhr and Christian Realism,” in The Blackwell Companion to Christian Ethics, ed. Stanley
Hauerwas and Samuel Wells (Malden, MA: Blackwell, 2006), 21..
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“the need for individuals to transcend their egos and embrace a larger purpose, ultimately leading to a connection
with the divine.”*? In Niebuhr's view, this self-transcendence is ultimately directed towards a relationship with
God, which provides the ultimate source of meaning and purpose for human life.*® Other theologians have built
on Niebuhr's ideas and expanded on his understanding of the relationship between humans and the transcendent.
For example, Paul Tillich sees self-transcendence as a central aspect of the human search for ultimate meaning
and purpose.* Similarly, Martin Buber emphasizes the importance of relationships in the process of self-
transcendence and sees the encounter with the “other” as a key component of the human experience.’®

In summary, Niebuhr's view of human nature as self-transcendence highlights the importance of human
reason and imagination, as well as the ultimate goal of a relationship with God. While recognizing the realities
of human sin and brokenness, Niebuhr maintains a hopeful view of the potential for human self-transcendence.

Human Nature as a Source of Sin and Evil

Niebuhr’s understanding of human nature as a source of sin and evil is one of the central themes of his
theological and philosophical thoughts. He asserts that the story of Adam and Eve in the Genesis account serves
as a powerful metaphor for the human condition. Thus, Adam and Eve’s disobedience (Gen. 3) to God’s
commandment represents the human impulse towards self-centeredness and pride, which are at the root of sin
and evil.1® This view is deeply rooted in his understanding of the doctrine of original sin. Niebuhr insists that
original sin is inevitable and that it is more than a concept in the mind. He posits that humans are not perfect
because humans can act contrary to their nature. For Niebuhr, sin is a disruption of the harmony of relationships
found in human nature, primarily understood as a turning away from God and toward the self.

To have a deeper understanding of sin as inevitable and also allow humans to be responsible for their
sins, Niebuhr advocates moving away from a literal interpretation of the fall and seeing Adam and Eve as
symbolic and representative.!” According to him, this inclination is so strong that it cannot be overcome by
human effort alone. Instead, he emphasized the need for divine grace and the redemptive power of Christ’s
sacrifice on the cross.

Moreover, Niebuhr argues that human nature as a source of sin and evil is marked by a paradoxical
duality, which he terms “the essential ambiguity of human existence.”*® On one hand, humans are endowed with
reason, creativity, and moral agency, which enable them to achieve great feats of goodness and love. On the
other hand, humans are also driven by selfish desires, fear, and a sense of insecurity, which can lead them down
the path of sin and evil .2°

Karl Barth and some modern theologians point to the idea of human beings as created in the image of
God, which suggests that there is a fundamental goodness and dignity to human life that cannot be erased by
sin and evil.% It must be noted that Niebuhr’s understanding of human nature as a source of sin and evil has
been influential in Christian theology. While his ideas have been critiqued and expanded on by other
theologians, his emphasis on the need for divine grace and the transformative power of Christ’s love remains a
central theme in Christian thought.

Human Nature and the Problem of Agency (Freedom and Limitation)
Niebuhr’s understanding of human nature as a source of sin and evil raises the question of human agency, which
has been a central concern of Christian theology since its inception. Niebuhr argues that human nature is
defective, leading to sin and evil.?! In Niebuhr’s thought, human agency refers to the capacity of human beings
to act freely and make choices in the world. Individuals can exercise control over their own lives and make
decisions that shape their destinies.

The tension between the desire for freedom and the limitations of human nature has been a recurring
theme in Christian thought. Augustine, for example, argued that human beings have the capacity for free will,
but that this capacity is limited by their fallen nature. For Augustine, the will is inclined towards sin and requires

12 Gushee, “Reinhold Niebuhr and Christian Realism.”

13 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 123.

14 paul Tillich, The Courage to Be (New Haven, CT: Yale University Press, 1952), 23-25.

15 Martin Buber, | and Thou (New York: Charles Scribner’s Sons, 1958), 16-22.

16 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 5-6.

7 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 5-6.

18 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 18.

19 Gordon D. Kaufman, Niebuhr and His Age: Reinhold Niebuhr’s Prophetic Role and Legacy (New York: Harper & Row, 1975), 34,
20 Karl Barth, Church Dogmatics: The Doctrine of Creation (Edinburgh: T&T Clark, 1957), 258.

2L Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 138.
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the intervention of divine grace to choose the good.?? Similarly, Calvin argued that human beings are “free” in
the sense that they act according to their desires, however, their desires are corrupted by sin. In both cases,
human agency is limited by the fallenness of human nature.?

Other Christian theologians have also offered a more optimistic view of human agency. Karl Barth
argued that human beings have a genuine capacity for freedom, but must participate in the freedom of God
through faith.?* Barth’s view of agency is grounded in a theology of grace, which affirms the freedom of human
beings insofar as it is grounded in God’s freedom. He emphasizes the need for a radical reorientation of human
freedom towards Christ through faith and the Holy Spirit.

Gutiérrez’s theology of liberation also argues that human beings are created in the image of God and
endowed with agency, but this agency is constrained by sin and injustice.? The problem of agency, therefore,
is not only a spiritual one but also a socio-political one.?® Stanley Hauerwas also argues that agency is not
something we possess, but rather something we exercise in our participation in a community.?’

The above discussion seems to suggest that human nature and the problem of agency remain a central
concern in Christian theology. Ultimately, the problem of the agency is inseparable from the human condition,
and its resolution can only be found through a deeper understanding of our relationship with God.

Implications of Niebuhr’s Anthropology

Niebuhr’s anthropology has far-reaching implications for theology, ethics, and social thought. The following
are some of the key implications of Niebuhr’s anthropology. First, Niebuhr’s anthropology challenges the notion
of human perfection. Niebuhr’s view of human nature is fundamentally tragic as he sees human beings as
inherently flawed and prone to sin. This view challenges the Enlightenment conception that human reason and
progress can lead to a utopian society. Niebuhr argues that human progress is always limited by human sin and
that attempts to create a perfect society are doomed to fail.

Second, Niebuhr’s anthropology emphasizes the importance of justice in society. Niebuhr’s view of
human nature highlights the propensity for humans to use power to dominate and oppress others. In Niebuhr’s
view, justice requires the use of power to restrain power. This view has important implications for social and
political thought, as it emphasizes the need for structures and institutions that can restrain the abuse of power.

Third, Niebuhr’s anthropology emphasizes the importance of grace and redemption. He sees human
beings as incapable of overcoming their sinfulness through their efforts. Instead, he argues that the only way for
human beings to be redeemed is through God’s grace. Only God’s grace and redemption can provide a solution
to the human predicament. This view has important implications for theology, as it emphasizes the centrality of
God’s grace in the Christian understanding of salvation.

Fourth, Niebuhr’s anthropology has important implications for Christian ethics. Niebuhr argues that
ethical behavior is always a matter of balancing competing goods and that there is no simple formula for
determining the right course of human action. These insights have important implications for Christian ethics,
as they emphasize the need for a nuanced and humble approach to ethical decision-making.

The SDA Perspective of Human Nature: A Holistic and Integrated View
The doctrine of human nature is a central tenet of Christian theology, and the SDA Church has a unique
perspective on this topic. The SDA Church maintains that human nature is holistic and integrated, consisting of
physical, mental, social, and spiritual dimensions.?® This perspective stands in contrast to a unilateral or dualistic
view of human nature, which separates the physical and spiritual aspects of humanity and prioritizes one over
the other. Likewise, while not explicitly monistic, the SDA perspective recognizes the interconnectedness and
interdependence of each aspect of human nature.

It is important to acknowledge that the individual’s internal life is interconnected with the entirety of
their human nature, which includes their organic system. All components of a human being operate in unison

22 Augustine, The Confessions, trans. F. J. Sheed (Hackett Publishing Company, 2008), chapters 27-29.

2 John Calvin, Institutes of the Christian Religion. (Louisville, KY: Westminster John Knox Press, 2006), 54.

24 Barth, Church Dogmatics: The Doctrine of Creation, 184,

% Gustavo Gutierrez, A Theology of Liberation: History, Politics and Salvation (Orbis Books, 2023), 169.

2% Gutierrez, A Theology of Liberation: History, Politics and Salvation, 169.

27 Stanley Hauerwas, A Community of Character: Toward a Constructive Christian Social Ethic (Notre Dame, IN: University of Notre
Dame Press, 1981), 18.

28 Adventist.org., “Seventh-Day Adventists Belief: Human Nature,” Adventist.org., 2023, https://www.adventist.org/beliefs/human-
nature/.
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and function as a cohesive unit.?® In other words, the physical, spiritual, and mental aspects of a person cannot
be separated, as they are intertwined and interdependent.*

This understanding reflects the biblical account of creation, where God created human beings “in his
image” (Gen. 1:27). Norman Gulley asserts that human beings are created in the image of God, which includes
physical, mental, social, and spiritual dimensions.®! The image of God (imago Dei) includes not only physical
features but also moral and spiritual qualities such as reason, morality, and creativity.*> Gulley explains that the
Adventist viewpoint affirms the worth and dignity of human life, which derives from its divine origin (1 Cor
11:7). Similarly, Edward Heppenstall emphasizes the importance of and connections between the mental,
emotional, and spiritual facets of human nature.® His view emphasizes the importance of holism and the
interconnection between these dimensions, and the need for the church to recognize and affirm the physical and
social dimensions of human nature. In addition to emphasizing the spiritual aspects of human nature, SDA
theology also affirms the importance of the body and its proper care. The body is viewed as a temple of the Holy
Spirit and should be treated with respect and care.

Further, Aecio E. Cairus asserts that the human race is a reflection of the divine nature of God and not
as a mere extension of His being, but rather as a result of His creative and purposeful design.* Cairus expands
upon the notion that humans are created in the image of God, which mainly emphasizes their responsibility as
God’s representative over the lower creation, as outlined in Genesis 1:26-27 and Psalms 8:6-8. In essence,
humans were created to reflect God’s nature and carry out their divine mandate.*

Angel Manuel Rodriguez also highlights the relational aspect of the image of God, pointing out that
humans were created to reflect the love and communion that exists within the Trinity.3® However, humans have
also fallen and their nature is marred by sin, which affects every aspect of human existence. Rodriguez further
explains that sin entered the world through the fall of Adam and Eve and that all humans are born with a sinful
nature.®’

The human will, desires and intentions were affected by the Fall as described in 1 Pet. 4:3; 2 Pet. 2:10,
18. As a result, humans are inclined towards evil and unable to choose actions or words that please God. This
“defacing” of the image of God has profound effects not only on individuals’ spiritual lives but also on the
institutions they are part of, including family, church, and political and economic institutions. While the image
of God is not completely obliterated in humans, its impact is far-reaching and significant. A. J. Carlyle suggests
that “the fall, in bringing corruption into the world, made necessary [the] institutions which should correct and
control the sinfulness of human nature.

Cairus adds that sin affects every aspect of human existence, including the physical, mental, social, and
spiritual dimensions.*® The SDA Anthropology recognizes that sin has distorted the image of God in humans,
resulting in a separation from God and a loss of the original perfection with which humanity was created.
However, God has not abandoned humanity but rather has provided a plan of redemption through the sacrifice
of Jesus Christ. Through faith in Jesus Christ, humans can be reconciled to God and restored to their original
state of perfection.*

Again, the SDA understanding of anthropology emphasizes the role of free will in human nature.
George R. Knight opines that humans can choose between good and evil, and these choices have consequences
both in life and in the afterlife.** Similarly, Mervyn Maxwell emphasizes the importance of the human will in
the process of sanctification. He explains that humans must choose to accept God’s grace and cooperate with

2 Aecio E. Cairus, “The Doctrine of Man.,” in Handbook of Seventh-Day Adventist Theology, ed. Raoul Dederen (Hagerstown, MD:
Review and Herald, 2000), 212.

30 Cairus, “The Doctrine of Man,” 212.

31 Norman R. Gulley, Systematic Theology: God/Creation. (Berrien Springs, MI: Andrews University Press, 1994), 131.

32 Gulley, Systematic Theology: God/Creation, 212.

33 Edward Heppenstall, The Nature of Man (Washington, DC: Review and Herald, 1967), 10-11.

34 Cairus, “The Doctrine of Man,” 207.

35 Cairus, “The Doctrine of Man,” 208.

3 Angel Manuel Rodriguez, “The Imago Dei: A Trinitarian Understanding,” Journal of the Adventist Theological Society 19, no. 1
(2008): 91-103.

37 Rodriguez, “The Imago Dei: A Trinitarian Understanding.”

3% A. J. Carlyle, A History of Medieval Political Theory in the West, vol. 6 Vols. (Edinburgh: William Blackwood, 1950), 120..

39 Cairus, “The Doctrine of Man,” 244-245.

40 Norman L. Geisler, Systematic Theology: Sin, Salvation (Minneapolis, MN: Bethany House Publishers, 2003), 497.

41 George R. Knight, A Brief History of Seventh-Day Adventists (Nampa, ID: Pacific Press Publishing Association, 2015), 67.
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the Holy Spirit’s work in their lives.*? This transformation is a gradual process that involves a lifelong journey
of faith and obedience to God’s will.

A Comparative Study of Niebuhr and Adventist View of Human Nature

Two influential perspectives that have contributed to this discussion in this section are Reinhold Niebuhr and
the SDA Church. While both Niebuhr and Seventh-day Adventists share some similarities in their views of the
nature of man, there are also significant differences in their perspectives on human autonomy, conflict, the
individual and social dimensions of human nature, sin and grace, and cultural context.

Similarities between Niebuhr and the SDA Views

A keen perusal of the study reveals that both Niebuhr and the SDA recognize the existence of sin in human
beings and agree that humans are imperfect and fallible. Thus, both recognize that moral choices have
consequences and that humans must accept responsibility for their actions.

Niebuhr’s view of human nature emphasizes the concept of original sin, which posits that humans are
born with a predisposition to sin. This idea is consistent with the SDA belief in the doctrine of the fall, which
teaches that humans were created perfect but fell into sin due to the influence of Satan. Both Niebuhr and the
SDA view sin as a universal condition that affects all of humanity and causes separation from God.

Again, both Niebuhr and the SDA emphasize the fallen nature of humanity, with Niebuhr arguing that
human beings are inherently flawed and unable to achieve perfection on their own. Similarly, the SDA Church
teaches that humans are inherently sinful and that their fallen nature separates them from God. It seems both
Niebuhr and the SDA emphasize the need for humans to recognize their limitations and rely on God’s grace to
overcome their imperfections.

Lastly, both Niebuhr and the SDA emphasize the role of Christ in the redemption of humanity. Niebuhr
argues that Christ’s death on the cross was necessary to reconcile humanity with God. This means both Niebuhr
and the SDA recognize the centrality of Christ in the salvation of humanity and the need for humans to accept
Christ’s sacrifice as the basis for their salvation.

Differences between Niebuhr and the SDA Views

Firstly, Niebuhr’s view of the nature of man is influenced by his emphasis on human autonomy and individual
responsibility. According to Niebuhr, humans can make choices and shape their destinies, even in the face of
social, political, and economic forces beyond their control.*® In contrast, Seventh-day Adventists place a greater
emphasis on the sovereignty of God in shaping human destiny because they view individual choices as
subordinate to God’s will.

Secondly, Niebuhr’s view of the nature of man is influenced by his belief in the inevitability of conflict
and the need for a balance of power in human society. Niebuhr argues that human nature is characterized by a
struggle for power and self-interest and that conflict is an inherent part of human society. Conversely, Seventh-
day Adventists place a greater emphasis on peace and harmony with the belief that humanity can overcome
conflict through the power of God’s love and the pursuit of justice.

Thirdly, Niebuhr’s view of the nature of man is influenced by his focus on the individual and social
dimensions of human nature. Niebuhr believed that human nature was a complex mixture of individual and
social factors, with individuals shaping and being shaped by the societies in which they lived. In contrast,
Seventh-day Adventists place a greater emphasis on the individual and spiritual dimensions of human nature,
believing that personal salvation and spiritual growth are the keys to transforming society.

Fourthly, Niebuhr's view of the nature of man is influenced by his understanding of sin and grace.
Niebuhr believed that sin was an inevitable part of human nature, but that grace could overcome the destructive
effects of sin. In contrast, Seventh-day Adventists place a greater emphasis on the role of obedience and
righteousness in the Christian life, viewing sin as a barrier to spiritual growth that can only be overcome through
obedience to God's commandments (Exod. 20:1-17).

Finally, Niebuhr’s views on the nature of man are shaped by his theological and cultural context while
Seventh-day Adventists have a global perspective that reflects their diverse cultural and historical contexts.**

42 Mervyn Maxwell, The Man Who Couldn’t Say No: How to Build Self~-Control and Master Your Life (Hagerstown, MD: Review and
Herald Publishing Association, 1995), 47.
43 Niebuhr, The Nature and Destiny of Man: A Christian Interpretation, 12.

44 J. L. Mackey, Reinhold Niebuhr and the Christian Realist Tradition (New Brunswick: Transaction Publishers, 1988).
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Theological Reflections of Niebuhr's Anthropology and the SDA View of Human Nature for
Contemporary Christians

The theological reflections of Reinhold Niebuhr’s anthropology and the SDA view of human nature offer
distinct perspectives on the complexities of the human condition and the role of divine grace in human
redemption. Niebuhr’s theological framework emphasizes the limitations and fallenness of human beings,
highlighting the pervasive influence of sin and the need for moral responsibility. His reflections prompt
theological questions about the nature of God's grace and its redemptive work in the face of human sinfulness.

In contrast, the SDA view emphasizes the holistic nature of human beings thereby acknowledging the
restoration of the divine image through the transformative power of the Holy Spirit. This perspective
underscores the potential for sinless living and personal transformation through God’s grace. The SDA
understanding of human nature emphasizes the comprehensive dimensions of human existence and the role of
divine intervention in shaping and redeeming human beings.

The comparison of these two theological perspectives yields thought-provoking insights into the human
condition and the interplay between human limitations and divine grace. The tension between Niebuhr's
recognition of human flaws and the SDA view's emphasis on the transformative potential of grace invites deeper
theological reflection on the nature of human beings and their capacity for moral agency. It prompts questions
about the possibilities of perfection and the ongoing need for divine intervention in the human journey.

The above theological reflections contribute to contemporary Christian discourse by enriching the
understanding of the complexities of human nature and the role of divine grace in the lives of individuals and
communities. Thus, the reflections invite individuals and communities to grapple with the tension between
human fallenness and the transformative power of God’s grace, guiding theological reflections and shaping
human’s pursuit of truth and spiritual growth. By engaging with contrasting perspectives, a more comprehensive
understanding of human nature and its theological implications is gained, fostering a deeper appreciation for the
complexities and potentials inherent in the existence of contemporary Christians.

CONCLUSION

This paper offers a comparative analysis of Reinhold Niebuhr’s anthropology and the SDA view of human
nature, providing valuable insights into contemporary theological discourse. Niebuhr’s contributions highlight
the complexity of human existence, the influence of sin, and the limitations of human agency. By acknowledging
the flaws and limitations, Niebuhr’s theology prompts reflection on the interplay between human potential and
brokenness.

The SDA perspective adds a contrasting dimension, with an emphasis on the holistic nature of human
beings and the transformative potential through the indwelling of the Holy Spirit. This perspective underscores
the comprehensive aspects of human existence and the role of divine grace in shaping and redeeming human
nature. Through this comparative analysis, the paper contributes to a theological understanding of the
complexities of human nature. It explores the tensions between human limitations and transcendence as well as
the interplay between sinfulness and transformative grace.Engaging with these perspectives enriches theological
discourse and provides a broader framework for comprehending human nature.

The insights gained from the study guide individuals and communities in grappling with the
complexities of human existence, shaping our understanding of the human condition. By recognizing the
frailties of the human condition, brokenness, and potential for transformation, the paper navigates a deeper
relationship with the divine and with one another. Engaging with these theological perspectives prompts a
holistic understanding of human nature, encompassing the flaws and redemptive possibilities. This, in turn,
enriches the pursuit of truth and meaning in contemporary theology.

BIBLIOGRAPHY

Adventist.org. “Seventh-Day Adventists Belief: Human Nature.” Adventist.org., 2023.
https://www.adventist.org/beliefs/lhuman-nature/.

Barth, Karl. Church Dogmatics: The Doctrine of Creation. Edinburgh: T&T Clark, 1957.

Buber, Martin. | and Thou. New York: Charles Scribner’s Sons, 1958.

Cairus, Aecio E. “The Doctrine of Man.” In Handbook of Seventh-Day Adventist Theology, edited by Raoul
Dederen. Hagerstown, MD: Review and Herald, 2000.

Calvin, John. Institutes of the Christian Religion. Louisville, KY: Westminster John Knox Press, 2006.

Carlyle, A. J. A History of Medieval Political Theory in the West. Vol. 6 Vols. Edinburgh: William
Blackwood, 1950.

Gatfield, Rowan C. “The Isimodeni Style: Traditional Beadwork, Zulu Trinket or South African Sartorial

©ERATS

E-Journal of Religious and
Theological Studies

553



Osei, S.K. / E-Journal of Religious and Theological Studies Vol.9 No.11 (2023) pp 547 -554

Tradition on Durban’s Golden Mile?”” Anthropology Southern Africa 42, no. 2 (2019): 127-48.

Geisler, Norman L. Systematic Theology: Sin, Salvation. Minneapolis, MN: Bethany House Publishers, 2003.

Gulley, Norman R. Systematic Theology: God/Creation. Berrien Springs, MI: Andrews University Press,
1994.

Gushee, David P. “Reinhold Niebuhr and Christian Realism.” In The Blackwell Companion to Christian
Ethics, edited by Stanley Hauerwas and Samuel Wells. Malden, MA: Blackwell, 2006.

Gutierrez, Gustavo. A Theology of Liberation: History, Politics and Salvation. Orbis Books, 2023.

Hauerwas, Stanley. A Community of Character: Toward a Constructive Christian Social Ethic. Notre Dame,
IN: University of Notre Dame Press, 1981.

Heppenstall, Edward. The Nature of Man. Washington, DC: Review and Herald, 1967.

Kaufman, Gordon D. Niebuhr and His Age: Reinhold Niebuhr’s Prophetic Role and Legacy. New York:
Harper & Row, 1975.

Knight, George R. A Brief History of Seventh-Day Adventists. Nampa, ID: Pacific Press Publishing
Association, 2015.

Mackey, J. L. Reinhold Niebuhr and the Christian Realist Tradition. New Brunswick: Transaction Publishers,
1988.

Maxwell, Mervyn. The Man Who Couldn’t Say No: How to Build Self-Control and Master Your Life.
Hagerstown, MD: Review and Herald Publishing Association, 1995.

Niebuhr, Reinhold. The Irony of American History. Chicago, IL: University of Chicago Press, 2010.

. The Nature and Destiny of Man: A Christian Interpretation. New York: Charles Scribner’s Sons,

1941.

. The Nature and Destiny of Man: A Christian Interpretation. Louisville, KY: Westminster John Knox
Press, 1996.

Rodriguez, Angel Manuel. “The Imago Dei: A Trinitarian Understanding.” Journal of the Adventist
Theological Society 19, no. 1 (2008): 91-103.

Tillich, Paul. The Courage to Be. New Haven, CT: Yale University Press, 1952.

White, Stephen K. “Human Nature: A Conceptual Analysis.” Political Theory 14, no. 1 (1986): 21-45.

Williams, Rowan. On Christian Theology. Malden, MA: Wiley-Blackwell, 2000.

ABOUT AUTHOR

Solomon Kwadwo Osei, a Ghanaian Seventh-day Adventist pastor, is currently pursuing a Ph.D. in Biblical and
Theological Studies at the Adventist University of Africa, Kenya. His academic focus centers on the intersection
of religion and scholarship, rooted in a strong foundation in biblical and philosophical studies. His goal is to
develop a comprehensive understanding of religion, theology, and ethics, transcending disciplinary boundaries.
He is dedicated to theological disciplines like Christology, Eschatology, and Christian Ethics, Anthropology,
demonstrating a commitment to intellectual rigor and a biblical perspective on faith and spirituality.

E-Journal of Religious and
Theological Studies

©ERATS

554



	A Comparative Analysis  of Reinhold Niebuhr’s Anthropology and the Seventh-Day Adventist  Perspective on Human Nature:
	Implications for Contemporary Theological Discourse
	Solomon Kwadwo Osei 1
	1 Adventist University of Africa, Kenya.
	Human Nature as a Source of Sin and Evil
	Human Nature and the Problem of Agency (Freedom and Limitation)
	The SDA Perspective of Human Nature: A Holistic and Integrated View
	A Comparative Study of Niebuhr and Adventist View of Human Nature
	Differences between Niebuhr and the SDA Views



